Bishop Geoffrey's long association with the Diocese of Chichester has been characterised by the generosity with which he shared his gifts of holiness, learning and personal friendship. We shall miss his presence, his imaginative understanding of the past and of traditions that enrich our own . . .
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His Eminence Archbishop Angaelos of the Coptic Orthodox Church, who had known Bishop Geoffrey for 25 years, paid tribute to his 'valuable work in international dialogue at the most difficult of times' and praised him for 'his continued commitment to inter-Church relations and Christian unity both nationally and internationally':
He will be missed as a scholar, a colleague, a catalyst, and more importantly as a friend, but I am also confident that he leaves such a rich and authoritative legacy, in his theological teaching and ecumenical engagement, that he will not be forgotten. 2 Both Bishop Martin and Archbishop Angaelos have agreed to become Patrons of this journal. We are grateful to them for their continued interest and support, both before and particularly since Bishop Geoffrey died. We also look forward to having their episcopal contribution of continuity of tradition in the ongoing life of IJSCC and in our joint work for the unity of the Church.
1 For the full text, see Editors' Preface, IJSCC vol. 17, no. 2 (2017) : 67. See also Hall, 'Editors' Preface', 67-72, in the same issue, with the title Geoffrey Rowell: Bishop, Scholar, Friend (13 February 1943 -11 June 2017 , including as an appendix (70-2), Bishop Rowan Williams' sermon at the Funeral Requiem on 5 July 2017 also accessible at https://www. tandfonline.com/eprint/HWWGFEuK3DA2cNkPp52f/full. 2 For full text of this tribute, see Hall, 'Editors' Preface', 69 or access the link given in footnote 1.
Reflecting a Catholic mind
This double issue of IJSCC brings together 14 articles by authors who, in different ways and places, and for varying lengths of time, knew Bishop Geoffrey Rowell in shared ecclesiastical, theological or ecumenical activity. They include bishops who served alongside him in the Church of England and knew him well in that close sacramental fellowship; there are also ordained and lay members of the Russian, Romanian and Greek Orthodox Churches, together with the Syriac Orthodox Metropolitan of the Netherlands, the latter a representative of the Oriental Orthodox family of Churches, with whom Bishop Geoffrey participated in dialogue for more than 30 years, from his first appointment as a member of the Anglican-Oriental Orthodox International Forum in 1985. 3 During this time, he became a well-known and honoured guest in the monastic life in several places. Whilst he was never a member of the International Commission for AnglicanOrthodox Theological Dialogue, Bishop Geoffrey also had many close connections with the Byzantine Orthodox Churches and their spirituality, reflected here in three very different articles, the first of which is 'Mary the Mother of God and Ecclesiology'. Bishop Geoffrey's devotion to the Mother of God was evident in his sermons and spiritual addresses, rather than in the historical and academic theology he published, but where, nonetheless, he made a point of maintaining the close connection between doctrine, spirituality and liturgy, in which he did not lose sight of the Communion of Saints. As to the second article, although the author of 'The Politics of Orthodox Churches in the European Union' is from the Romanian tradition, his article describes a wider Orthodox scenario with which Bishop Geoffrey was familiar, as Bishop in Europe. Thirdly, the article from an author of the Greek Orthodox Church, on 'Christian Identity, Sharia Law and Voluntary Martyrdom in the Ottoman Empire', is not as historically remote as its title might suggest, but describes an experience of the past which may well assist the Church of today in its attempt to understand the origins and meaning of the martyrdom it still suffers in so many places. This third article includes the content of some rare sources which have not been translated from Greek into English before. It also connects, as some readers discerned, with the article on 'Glory and Beauty in the World and in God', a critique of Hans Urs von Balthasar, which follows it.
'Neither Catholic Fish nor Protestant Fowl: the Question of Anglicanism', and 'Catholicity: Anglicanism, History and the Universal Church in 1947ʹ cover a very wide spectrum, as their titles suggest, of Catholicity in Anglicanism. Without any doubt, they speak of the Anglican world which Bishop Geoffrey knew.
Two further articles combine, in their different ways, liturgy and biblical sources. In 'The Syriac Tradition of the Work of the Holy Spirit in the Church', a Syriac-Orthodox hierarch describes the Holy Spirit, through the use of metaphors from both Old and New Testaments. He highlights the link between the Incarnation and the sending of the Holy Spirit at Pentecost and illustrates a section on the Holy Spirit in Liturgy from the treasure of poetry for which the Syriac Church's liturgy is renowned. Secondly, an article on 'The Holy Anointing Oil in Armenian Tradition' not only speaks of that tradition, but goes back to the origin of Holy Oil in the Old Testament, a tradition common to the whole Church, but forgotten in the everyday life of many. Liturgy and poetry meet again, in a contribution from the Anglican tradition, entitled 'Last Rites: the Sacramental Surrender of the Penitent Self', illustrated by the poetry of John Donne, whilst 'Lazarus without Limits', focuses on the integral connection between the 'Raising of Lazarus' and the 'Harrowing of Hell' in those liturgical traditions which rightly value the linkage between the two for reflection on the scope and meaning of Christ's saving work. This completes the cycle of the beginning reflected in the end.
Newly appointed (1972) to Keble College, Oxford, Geoffrey was invited to the Cardinal Newman Academic Symposium held in the Vatican in April 1975. It was the first joint Anglican/Roman Catholic conference on Cardinal Newman to be held there, and, on arrival, he was surprised to find that he was the youngest and the only Anglican speaker. This event led, also in 1975, to the Foundation of the International Centre of Newman Friends by the international Spiritual Family Das Werk, and to the beginning of Geoffrey's longstanding connection with them, in particular through their centre at Bregenz in Austria, and its research library set up by its curator, Fr Johannes Nebel, around the works of Cardinal Leo Scheffczyk (1920 Scheffczyk ( -2005 , of whom Nebel writes:
The integrity of his theology allowed him -in contrast to many current trends in Catholic and Protestant theology -to proceed in a less experimental fashion and to remain committed to the depositum fidei laid down by the Church, which he brought with great intellectual exertion and skill into a fruitful interdisciplinary and interdenominational dialogue. For Scheffczyk, ecumenism was a 'steep path to the truth '. 5 In this commemorative issue of IJSCC, it is the presence of a Newman specialist and member of the Oratoire de France which suggests, in 'John Henry Newman & St. Philip Neri: Spiritual Reformers of the Church', the close connection Bishop Geoffrey eventually came to have with the Roman Catholic Church, both within the Vatican and elsewhere, and with the Association Newmanienne de Paris, where, as in so many other contexts, his extensive Newman scholarship came to be well recognised. Similarly, the presence among our contributors of a priest of the Church of Sweden, Professor Emeritus of Church History in the University of Uppsala, reveals the influence the Oxford Movement had in Sweden and recalls the memory of Professor Alf Härdelin, 6 also of Uppsala, who was a prominent figure and speaker at the 150th anniversary of the Oxford Movement, which Geoffrey organised in Oxford in 1983, 7 continuing afterwards to maintain a number of links with Uppsala and Sweden.
The authors whose work is published in this issue are not a group of mere praise singers: together they bring contributions which show at least some of the myriad linked theological themes and areas of Christian life, which Bishop Geoffrey consistently recognised as important and which he hoped would remain in the hearts, minds and endeavours of those who continue to live and work for the unity of Christ's Body, the Church.
In the end is the beginning: 'claiming the future from the past' 9 From known biographical detail, it is clear that Bishop Geoffrey Rowell started life as he meant to go on, but even he could not have formulated in advance so precise a plan as to make his beginning still so evident in his end, as we are able to view it now, in retrospect. The providence of God and his own ongoing enthusiastic response to his life's experience, together with the opportunities and contacts that came his way, are surely all factors in what eventually developed, as was his ability to maintain contact worldwide, as he so effectively did, with so many people and areas of theological life and learning. At a relatively young age, at school at Winchester College and clearly already possessing the immense energy which he retained until only a relatively short time before he died, he decided, by his own account, that he would not let a day pass without learning something he had not known until then, hence an extra boost to the encyclopaedic mind and the vivid and extensive imagination, which was to serve so well so many who knew and worked with him or were taught by him.
At some point in those younger days, he also decided that sport was not a priority: there seemed 'so little point in kicking a ball round a field', he used to say. Also as a member of his school's Officer Training Corps (or similar), he was comparably unenthusiastic and, in the regular training exercises, always volunteered, he said, to be the casualty, tied to the stretcher which was carried by the others. He seems to have been unable to assess the danger into which a casualty might fall, were the stretcher to be dropped from a height by its bearers. Yet, recognisably, here lies the beginning of a trait which he manifested throughout his later life, an obstinate belief that things would be likely to turn out for the best, without the need to take too many − if any! − precautions.
Again, his frequent expeditions, as a schoolboy all alone on his bicycle, pedalling around his home county of Hampshire, might today be regarded as 'sporting activity', were it not that, for him, this was first and foremost a series of visits to the region's many country churches, in order to learn the long and fascinating history of the Church in those places. Ultimately, this made a formative contribution to the foundation of the eminent church historian he was to become. The routes he took, mostly on narrow country lanes, the distances he travelled, as well as his findings on arrival, were entered into an exercise book. One page of this showed, to my astonishment, that, on one particular day, he had covered about 78 miles. He immediately claimed accuracy for his mileage calculation (?!), quite a feat for a boy in his early teens, with an otherwise 'sport-free existence'.
Years later, when he was Visiting Professor to the Bishop Otter Centre for Theology and Ministry in Chichester, based in the College originally founded by Bishop William Otter, Bishop of Chichester in the 1830s, and now the main campus of the University of Chichester, he caught sight of an appeal on the Sports Department's notice board. It invited people who had never taken up sport to volunteer to have their fitness assessed, alongside those who had always been sporting, as part of a research programme that was being undertaken to show the irreplaceable value of sport for health and well-being for everyone. He hastened to volunteer, as one who confidently imagined he might stand a very good chance of proving that sport was no sine qua non. However, to his great disappointment, he was two years outside the age-span from which they were seeking volunteers!
Early ecumenical relations, academic study, ordination and other appointments
What is arguably the first big step that the young Geoffrey Rowell took into his ecumenical future came when he was an ordinand and an undergraduate in the second year (1962) (1963) , at Corpus Christi College, Cambridge, reading theology. He wrote to Athenagoras I, Oecumenical Patriarch of Constantinople (1948 Constantinople ( -1972 , and asked if there was anywhere he could go, during the long summer vacation, in order to get to know the Orthodox Church. He lost nothing by writing to the top! His All Holiness replied, inviting him to come as his guest to the Island of Halki, in the Sea of Marmara, where the Patriarchal Theological School was located.
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Geoffrey accepted the invitation, enjoyed whatever he did there and, ecumenically, never looked back.
At about this same time, he joined the Anglican and Eastern Churches Association (AECA), which brought about his first encounter with Michael Ramsey 11 at Lambeth Palace, at a celebration the Archbishop had arranged for the Association's centenary. As a young student, new to the figures and events of the ecclesiastical and ecumenical scene, Geoffrey often described himself as over-awed by those he met. On this occasion, in the queue of guests waiting to be announed and greeted by their host, he found himself behind a large man sporting an enormous orchid in his buttonhole, who was announced as 'Mr Nubar Gulbenkian', and who was indeed the Armenian philanthropist of that name. Geoffrey followed on behind; a nervous second-year undergraduate -'Mr Geoffrey Rowell' -and, as he put it, 'learned that Michael Ramsey greeted all his guests with the same warmth'. Their paths crossed frequently for many years, in ecumenical activity and in relation to Archbishop Michael's Catholic sympathies and to Geoffrey's moves from Cambridge to Oxford and his growing interest in the Oxford Movement.
But first, before Geoffrey's theological future quite began to unfold, came the doctoral thesis, submitted in March 1968 12 for the degree of PhD, in the University of Cambridge, where he had already completed the BA. He chose -or was advised -to undertake research on 'Death and the future life, in the religious thought of nineteenthcentury England'. Copies of the original dissertation are not easy to come by, but what is often described as a 'version' of it, though with the results of additional research added, was later published with a title much more likely to attract prospective purchasers, Hell and the Victorians, 13 of which Bishop Rowan Williams said, in his sermon at Bishop Geoffrey's Funeral Requiem:
Geoffrey certainly knew a great deal about the history of belief in the afterlife. His book Hell and the Victorians remains a classic of its kind -a book which not only covers shifts in intellectual fortunes, but also reflects on the impact on wider human culture of the loss of belief in regard to life everlasting. What he describes in that book is the loss and confusion in our whole self-understanding that comes with changes in patterns of belief in the Resurrection. When such belief becomes faint and wavering, we lose the deep hinterland which enables us to make sense of what is often a confused and confusing world, not least a confused and confusing theological world. But Geoffrey's richly-informed theological hinterland kept this always in view. And that is what makes sense of his controlled, but never quite invisible, impatience with not only the substance but also the style of a lot of modern theological discussion.
14 At the beginning of the Introduction to his doctoral thesis, the young student dived immediately into the question of 'false primitivism', which he identified as 'the supposition that, if one digs back far enough through the accretions of the centuries in studying a particular doctrine, one will eventually arrive at a "pure" form, a primitive, but accurate, expression of divine truth'. 15 Whilst he considered it 'certainly true that some such primitive form of a doctrine may be readily discoverable', he maintained that 'it does not follow that such a form is in itself a divinely revealed statement, against which all later formulations must be measured'. He went on to point out that the formulation of doctrine goes on within, not outside a historical context, involving 'particular people with particular histories and particular thought-forms and mythologies'. Furthermore, he wrote:
It is, of course, true that the expression of one particular generation may come to be accepted as a normative statement of a particular doctrine, but then it enters into the history of subsequent generations as 'tradition' and it will by no means necessarily continue to convey its full original meaning, when it is based in a different historical context.
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His argument goes on to conclude that whilst it is important that the history of a doctrine should be understood in order that the import of the doctrine may be grasped, there should be no concealed 'primitivist' value judgment in this appeal to history.
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It is worth noting that Geoffrey found it appropriate to mention 'tradition' in the text quoted above, and many who read this will know that much ink has been spilled − though not here in Geoffrey's thesis! − in the debate on the relationship between 'tradition' and 'scripture', which has a long history. The term 'traditional catholic', is 13 Rowell, Hell and the Victorians. 14 Williams, 'Sermon at the Solemn Requiem for Bishop Geoffrey Rowell' (5 July 2017), full text published in IJSCC vol. 17, no. 2 (2017), 70-2 and also accessible via the link given in note 1. 15 Rowell, 'Death and the Future Life', 1. 16 Ibid., 1. 17 Ibid., 2.
used nowadays to describe Anglican Catholics such as Bishop Geoffrey. However, the prevailing historical context today is such that, as Bishop Martin Warner notes in his article below: 'In the present theological climate that term can be regarded by many as suggesting little more than resistance to change.' 18 It is evident, from Bishop Geoffrey's early writing, from his dissertation onwards, that this was not so with him. As a historian, he was not a 'primitivist', nor as a theologian was he merely 'resistant to change'. Rather, he possessed a patient reflective consistency of thought, coupled to a rare ability to encompass the intricate dimensions of complex subject matter and to formulate his own position in ways that stood the test of time, which is quite different from simply persisting in ideas and conclusions which many around you have long ago rejected, or indeed, may never even have considered.
The term 'conservative' also requires interpretation when referred, as it has been on occasion, to Geoffrey. As Bishop Rowan Williams writes:
If Geoffrey Rowell was cast by some of his colleagues as a 'conservative', this was because of a very deep-rooted instinct of suspicion about new formulations and new practices. . .. How far that suspicion was justified in specific instances is a matter about which it is possible to disagree, certainly; but the point is the significance in a church's overall ecology of a theological voice which urges against haste, in order to allow resonances to be heard, implications to be thought through, discovery to take place. And it is this genuine question about how discovery becomes possible that makes such a stance more than simply 'conservative'.
19
A glance through the Contents of Geoffrey's doctoral dissertation reveals what could only have been, at that stage, early signs of interest in significant people and movements which were germane to the purposes of his thesis. They include, however, some of the dramatis personae who were to feature more or less significantly in his theological and ecclesiastical life in the years that followed. Their names, where they were shown in his chapter titles, are in bold below:
Ch. 2 Unitarians Chs 3 & 6 Universalists Ch. 4 'F.D.Maurice, his eschatology and its antecedents', with 'Romanticism and mysticism' among other topics under that heading, and 10 pages on S.T. Coleridge.
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Ch. 5 'Tractarian Eschatology' including, inter alia, the themes of 'Holiness necessary for future blessedness', 'The torments of hell and the shadow of death', and ending with a discussion of Lux Mundi. Completion of the doctorate was followed by Geoffrey's relocation to Oxford, for theological training for ordination at Cuddesdon College, then ordination as deacon at Michaelmass, 1968 , by the Bishop of Oxford, and appointment as Assistant Chaplain at New College and also Honorary Assistant Curate at St Andrew's Headington (1968) (1969) (1970) (1971) (1972) . 22 Within the period covered so briefly above, a number of significant activities began and bore fruit. On arrival at Keble, Geoffrey saw, on his own account, that it was necessary to hold together the need of the Church and academic theology, and he set out to understand his teaching role as part of his pastoral and priestly ministry, or as he used to put it, he was 'first and foremost a priest'. In addition to the everyday duties of a college chaplain, he took a full part in the Chaplains' Missions to the University, worked hard to strengthen the College's links with the 67 parishes of which it was patron, as well as on the usual committees on which all academics routinely serve. In the wider Church, he had a great interest in ecumenical relations and liturgical renewal and what he described as a 'long-standing interest' in both 'Orthodox and Oriental churches'. What might perhaps have been more surprising to some was the kind of subjects on which he shared the work as a member of, for example, the Church of England's Liturgical Commission. These included worship in urban priority areas, family services, inclusive language. These and many other involvements identified him as far from a merely theoretical academic. He had two other long-lasting concerns: the renewal of Anglican theology and spirituality, and the place of religious communities within the Church of England. These were the concerns of a lifetime.
By the time he became Bishop in Europe, Bishop Geoffrey had made a very significant historical and theological contribution to the study of the Oxford Movement and to the understanding of the Catholicity of the Church and much more. He had travelled widely in many parts of the world, and his knowledge of the history, as also of the present, of so many places was an invaluable resource. 23 What is more, many of those he had known as students or met in previous ecumenical engagement were to be found in places which he then visited. The word 'towards' is in the title of this preface because no one could claim to describe the whole breadth and depth of what Bishop Rowan Williams called Bishop Geoffrey's 'richly-informed theological hinterland'. 24 He was a tireless traveller, seemingly always keen to be on the move, and when he retired in 2013, the Diocesan Secretary was able to calculate the miles he had travelled whilst in the Diocese in Europe and to conclude that, had he organised his travel differently, he could have made 10 journeys to the moon and back. Interestingly for such a peripatetic, Bishop Geoffrey always said that he was not interested in space travel, but never seemed quite to explain why not . . .
Interpreting the contents of this commemorative issue
It could with some accuracy be said that this collection of articles created itself. Individual contributions, offered or requested and agreed, came together as a uniting whole, which Bishop Geoffrey would have been interested and moved to read, not because his praises are sung but because they focus on and reflect what he lived and worked and prayed for and what he hoped would continue important in the life of the Church when he was no longer visibly among us.
One of the reviewers who gave valuable assistance in our editorial group in putting this commemorative issue together has written about it as follows:
A collection of essays published in someone's honour may be both focussed and restricted by the requirement for contributors to relate to a single theme [or person] . This collection exhibits a different approach, appropriate to Bishop Geoffrey's range of concerns, acutely sensitive as he was to the origins and social and political locations of Christian communities -not least those of the exceptionally diverse 'Orthodox' world.
In the subject areas they agreed to write on, contributors were given freedom to respond to his attentiveness to that complexity. In their responses they have in effect identified features of the underlying coherence of Bishop Geoffrey's perspectives. That is, they are all in one way or another alert to the ways in which the praise of God is or is not sustained in Christian liturgy and wider community. Thus in their turn they attend to such notes of importance in both ecclesial and non-ecclesial contexts as (for instance) aspiration, patience, reserve and reticence, the necessity of subversion, re-thinking, communication, openness to divine presence as well as to the myriad other creatures of our shared world. Some refresh knowledge of our inheritance and of its life-giving (or stultifying?) traditions, whilst others challenge readers to identify new areas of responsibility in particular contexts. Anything but prescriptive or complacent, however, each contributor honours Bishop Geoffrey simply by revealing through what they have written − without necessarily or overtly stating or labouring the point − how the legacy of his approach to the faith we profess continues to provoke and sustain their attention.' It is at this point that time and space fail for us to acknowledge all who have gone before us. The International Journal for the Study of the Christian Church is now completing its eighteenth year of publication. It has published a wide range of articles and special issues on the theology of the Church, claiming the future from the past by its focus both on history and on contemporary life, as on exploring new and traditional approaches to ecclesiology from multiple perspectives, as a means of shaping understanding and spreading or exchanging knowledge on a wide variety of forms of the 24 See text at note 14. 28 His last writings were contributions to the Oxford University Press Handbooks on The Oxford Movement and on John Henry Newman, the latter from the angle of 'Anglican theological receptions of Newman in an ecumenical context'. The former was published just after Bishop Geoffrey had died and the latter has just come out.
Despite the close association of Newman's name with Bishop Geoffrey's scholarly interests, the last word here should perhaps be Keble, not so much the College as the person in whose memory it was founded, John Keble, who, in 1833, 'preached the Assize sermon on "National Apostasy" that Newman reckoned as the beginning of the Oxford Movement'. 29 He preached simple sermons to his congregation in the village of Hursley and, though Professor of Poetry in the University of Oxford, he was apparently not in residence there. He was the compiler of The Christian Year, published in 1827, which became so popular that almost 50 editions were published before he died. He was the man of whom Newman said that 'he did for the Church of England what only a poet could do, he made it poetical'. 30 Edward Pusey, preaching at the opening of Keble College Chapel in 1876 said of Keble, Bishop Geoffrey went on to say, that 'no-one ever lifted so many to heaven without mentioning it. ' On 25 April 1992, Bishop Geoffrey was invited to preach in the Church of St Mary the Virgin, Fairford, Gloucestershire at a service to mark the bicentenary of the birth of John Keble (1792 Keble ( -1866 See Rowell, in 'Newman and Ecclesiology', 2. 30 This passage is based on a small part of a much longer lecture given by Bishop Geoffrey in November 2015, in memory of Archbishop Michael Ramsey and which merits publication. As the Bishop said, there are aspects of John Keble's thought and influence, and that of the Oxford Movement more generally, which the Church needs to guard and learn from today.
Keep as your pattern the sound teaching you have heard from me, in the faith and love that are in Christ Jesus. You have been trusted to look after something precious; guard it with the help of the Holy Spirit who lives in us. II Timothy i. 14
